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Chapter 3: Dipthongs and Umlauts 


We found the answer to the question on the origin 
of (seed, proto- and) root words in the trinity of the 
vowels A E I O U and have to answer the question 
on the original form of those phoneme [a unit of 
organization in language based on sounds] 
structures. Next to the trinity of a) genesis, b) being 
and c) decay towards a new uprising we have found 
the unity of the ten- stepped power development of 
the fathering or creating deity in the five phonetic 
symbols divided in a peculiar manner, which [we] 
will now have to closely consider. 
As a phonetic symbol of might, as we have seen 
previously, the vowel 

A 
unites in itself the first four degrees of evolutionary 
stages of the divine creation power, as: 1. cause or 
power, 2. will for expression of power, 3. ability 
(art) as the consequence of power expression and 4. 
the realization of the purpose in the deed. The sum 
of these four evolution stages is of course the deed 
itself including the cause, will and ability, therefore 
as a creation deed, so to speak, as an autonomous, 
self-creating- thus a divine deed. The vowel A is 
thus the basic phoneme of all those term 
manifestations, which underlie, for example, a) the 
fatherhood, creation, b) prevail, protection 
(conservation), c) fall (decline), and help to express 
the threefold law of word order levels of a) genesis, 
b) being and c) decay towards a new uprising. 
The vowel 

E 
as [a] phonetic symbol of power unites in itself the 
following two degrees of evolutionary stages of the 
divine creation power, namely: 5. the law according 
to which the power works in the relation between 
power and deed, as might or magic, and 6. as order, 
in which the power turned to a deed acts 
constitutionally. The sum of these two evolutionary 
stages is naturally justice and law! in the known 
trinity ofthe word order levels. The vowel E is thus 
the basic phoneme of all those term manifestations, 
which symbolize for example: a) justice, law, 
marriage, b) life, weaving etc and c) ruin, death in 
phonetic expressions. 


The vowel 

I 
As the phonetic power symbol, unites in itself the 
7 degree of evolution stages of the divine creation 
power, namely: 7. the order in the spiritual inside as 
mental order, phonetically symbolizing the spiritual 
ego of the deity. The vowel I is thus the basic 
phoneme of all those term manifestations, which in 
the word order levels phonetically symbolizes the a) 
inwardness, light, b) play (externally exercised 
ego), mirror etc and c) wander, not, Yggr= fright. 
The fourth vowel 

O 
As the phonetic power symbol, unites in itself the 
two second last degrees of evolution stages of the 
divine creation power, namely: 8. the order of the 
physically visible outside as material order and 9. 
building of features (character). The sum of these 
two evolution stages is naturally the 
characterization of the outer physicality and its 
visible features in phonetic symbols. This vowel is 
thus the basic phoneme of all those term 
manifestations, which in the three word order levels 
signify: a) the physical, the body (corpus), b) the 
order (the prevailing) and c) need, death, moor, 
murder (the passing). 
The fifth and the last vowel 

U 
As a phonetic symbol includes in itself the tenth and 
last degree of evolutionary stages of the divine 
creation power, namely: 10. The completion of the 
plan of the cause or the preconceived (divine) idea.” 
This vowel is thus the basic phoneme of all those 
term manifestations, which express the unification 
of all creation powers in the harmony of the 
spiritual and physical in the completion in the three 
word order levels, for example, a) Ur, the 
prehistoric universe, b) H’un, the high prevailing, 
hour, the prevailing time etc and c) as the 
destroying: h’uun, the one who completes, 
destroyer; fiend, misfortune, judgment, proto-ghost; 
eagle owl, the eerie, the end (death) pronouncing 
bird; Huh!, the shout of fear etc. 
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We have tried here, as far as it was possible, to 
indicate the nearly excessively large field of the 
individual vowels as phonetic symbols with their 
characteristics, thus we come across particularly 
peculiar phoneme combinations known as 
‘diphthong? and ‘umlaut’, whereas it should be 
noted right now that umlauts are in essence nothing 
else but diphthongs grown unclear, and should be 
viewed and tolerated as such. 

As the first diphthong we encounter 


Ae (A) 

that long ago became an umlaut, but still preserves 
the old meaning A+E, and is thus the basic 
phoneme for all those term manifestations, which 
arise from A+E, namely for the divine creation deed 
with regard to justice and law. For example, a) 
Aero, Aera, b) Aehre, Aermel, gewähren (grant), 
ahnlich (similar), fahre (ferry), c) Aere, etc. 

The next diphthong: 


Ai 

Connects the terms of the divine creation deed with 
the divine- spiritual ego, and is expressed in the 
word ‘Ait’= the God-sun, from this is derivated is 
our ‘Eid’ (Aid, oath) = to swear by the God-sun. 
According to the three word order levels: a) Ait= 
God-sun, b) Ait = Eid (oath), derivated: Aiter = 
Euter (udder, of the holy cow): Eit-Echse = 
Eidechse (lizard) (= Eit = God-sun, ech= justice, 
law, se= beget by the right of the sky fire, thus: 
rightly beget by the God-sun, thus a holy animal); 
Aiternessel (holy plant); c) aiter = eiter (matter). 
The next diphthong: 


Ao 

Can be found only in older Aryan languages (for 
example: laos, Chaos). It means the physical 
(material) manifestation of the divine creation deed, 
and was suppressed in the aryo-german, namely 
german language by the diphthong 


Au 

Which is last to indicate the terms of the divine 
creation deed and the unification (affirmation) of 
the mental (spiritual) with the physical (material) in 
the completion. This is expressed in the three word 
order levels: a) Auge (eye), Tau (dew) (the blessing, 
holly moisture); Tau (rope, the including, 
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connecting), b) taube (dove), c) taub (deaf), trauer 
(sadness) etc. 
The diphthong 


Aeu (Au) 

symbolizes the divine creation deed of justice and 
law in its completion in the unification of the 
mental (spiritual) and physical (material). 

The diphthong 


Ei 

Connects the terms of justice and law with the 
divine spiritual ego. For example; a) Ei = the deity 
enclosed in the world egg; because of this there is 
an juridical symbol of the egg, which the member of 
the honschaft? has to present to the Honne or 
Femgraf as a sign that he recognizes in the justice 
and law (E) the spiritual divine ego (I); this is also 
the origin of the call: ‘Ei, ei!’, the meaning of which 
is still cryptic.- The Eid (oath, related to ‘Ait’)- the 
egg of a bird; b) eigen (own, inherent), Eigenschaft 
(characteristic) , eigenartig (peculiar); Eile (haste); 
c) Eiter (matter), Eis (ice) etc. 

The diphthong 


Eu 

Unites in itself the terms of justice and law in their 
completion through the unification of the mental 
(spiritual) and physical (material). For example: a) 
euch (you) = the amount of the related through 
justice and law; Europe= an open land for you; b) 
heuer (this year) = the prevailing time; c) heu (hay). 
The diphthong 


la (ja) 

Unites the term of the divine spiritual ego with the 
divine creation deed= power of the ego. Thence the 
Ia (that was phonetically grinded to ‘ja’) as festive 
affirmation word; for example ‘Ia, samir Gott’ 
(from ignorance reduced to: ‘Ia, so mit Gott helfe’ 
—so help me god). 

The diphthong 


le (esje) 

Unites in itself the term of the divine spiritual ego 
with the term of justice and law, like Ei, of which it 
is the opposite (metathesis), something that is 
euthanized today, because ‘ie’ is in use as a long I. 
When it is used as ‘je’, it reminds us of its old 
meaning, for example in: jemals (ever), jedoch 


(however), jemand (somebody), jeder (everybody), 
etc., and especially in the holy names, such as: 
Jehova, Jesus, Hierophant, Hieroglyph etc., is 
particularly clear. 

The diphthong 


lo (io= jo) 

Often abraded to ‘jo’, unites in itself the terms of 
the divine spiritual ego and the physical (material) 
manifestation. Hence the call in fear ‘jo!’ in: feuer- 
jo! (fire), fein-jo (enemy), Mord-jo! (murder)- in the 
name of the deity ‘Jo-vis’ means the fear of the 
deity that became visible. Because these kinds of 
manifestations of the deity are often connected with 
fire, ‘10’ (jo) has the connotation ‘fire’ in the higher 
spiritual sense, whereby one always thinks of divine 
manifestations or missions. In personal names: 
Joannes (Johannes), Joseph etc. why some of these 
names are — apparently- pronounced short as “Hans” 
(Aans!), ‘Sepp’, which is incorrect, then they really 
are Hans, Sepp etc, only the ‘jo’ is prefixed, to mark 
the emissary of God. 

The diphthong 


Tu (iu= ju) 

Also often abraded to ‘ju’, unites the terms of the 
divine spiritual ego and the complete unification 
(assimilation) of the mental (spiritual) with the 
physical (material) and thus comes close to the 
previous diphthong, which is why often these two 
diphthongs merge; for example in ‘Jupiter’ (Jovis). 
We have already previously gotten to know the 
diphthong ‘iu’, at the mention of the spiritual 
jubilation song ‘Alejujah’, as well as at mention of 
the ‘yuhschroa’ and the ‘yodeler’, to make a 
reference here. In present-day languages we find 
this diphthong in the following examples of the 
word order levels: a) iul, Julfeier (July celebration), 
Juli (July), ‘Juche’= call of joy (compare 
yuhschroa), Jugend (youth), Jubel (cheer); b) jung 
sein (be young), jugendlich (youthful); c) Jus, 
judizieren (administer justice), Justifikation 
(justification), justamend. 

The diphthong 


Oa 

Is the reversal of the diphthong Ao, shares thus its 
meaning and appears only in dialect, for example: 
Oa= Ei (egg), Oar= Eier (eggs). 

The diphthong 

Oe (O) 

Unites the term of the physical (material) 
manifestation with the term of justice and law, but it 
is the opposite (metathesis) of Eo, and appears in 
German as the umlaut ‘O’, although the old 
diphthong still shines through, as in for example 
Osterreich (Austria) derivated from Eoster = Ostara, 
thus Eosterland or Osterland. In the call ‘Oje! still 
is present the old cryptic call: Oe! (not as assumed 
“o Jesus!’). 

The diphthong 


Oi 

Connects the terms of the physical (material) 
manifestation with the divine spiritual ego, so that 
the diphthong lo is its reversal (metathesis). It 
appears in the modern languages only in the old 
form of names, like for example ‘Goiser’ and 
others. 

The diphthong 


Ou 

Connects in itself the terms of the physical 
(material) manifestation and the completed 
unification (assimilation) of the mental (spiritual) 
with the physical (material), like Ougo is today 
Auge (eye), froua is frau (woman). Ou merged in 
the New High German into Au, but is still alive in 
dialects. 

The diphthong 


Ua 

Is a reversal (metathesis) equivalent with the 
diphthong Au, and rarely appears in the old 
languages, in the present-day languages is does not 
exist. 

The diphthong 


Ue 

Is the reversal (metathesis) of Eu and is equivalent 
to it. It falsely merged into ui= ü, which is why one 
finds in older prints the letter Ü presented with Ü 
and U. The present-day language use doesn’t 
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distinguish so clearly, which is why today only Ü 
can be used instead of U, because the phoneme ue 
has disappeared from the written language and is 
falsely written, printed as ü (ui) and thus also read. 
The diphthong 


Ui 

Is the reversal (metathesis) of the diphthong Iu and 
thus equivalent with it; it is still present in the 
shouts of amazement ‘Ui!’ and ‘Hui!’ based on a 
ancient memory. It has developed to the umlaut ‘ü’ 
by merging of the ‘u’ with the ‘I? and should be 
therefore, as was mentioned before by ue, be 
marked with Ú in printed text if nor with Ü. The 
Greek Y (epsilon) is nothing more than Ü and could 
thus casually be replaced by it. 


We have seen that the vowel A is the basis for all 
those term manifestations which are connected to 
creation etc., thus is ‘a’ in the word order levels a) 
the emerged, b) the remerged in its prevail and c) 
the decay of the emerged toward a new uprising. 
Increased with the aspirate H it describes, among 
many other meanings, as “ah” a) origin, well, b) 
water as river or brook (ah, ache, bach etc.), c) 
‘Ach!’ the shout of pain, Kr-ach (crash), Acht 
(attention), Achtung (warning) etc. Other necessary 
distinctions needed further attention, and so arose 
(under plentiful other connections) many other 
adoptions of ‘u’ and of the double-u to build 
‘uuach’. U is the phonetic symbol of the 
completion. When, therefore, U, and especially UU, 
places itself before the ‘ach’ as ‘uach’ or “uuach”, it 
should say, that the emerged has already completed, 
has emerged completed, that it was “awake”. This 
‘uu’ transformed itself during a long period to ‘W’ 
and so the word ‘uach’ changed into ‘wach’ 
(awake) that unchanged even today belongs to our 
vocabulary in its old meaning. This one example- to 
which we will return in depth by the consonants- 
shows very clearly how the consonant w developed 
and how this w always must be lead back to the 
double vowel uu to find the seed, proto- and root 
word. 


Before we close of this main part and move on to 
the next main part that is dedicated to consonants, 
some of those only of vowels constructed “pseudo- 
words’ or ‘exclamations’ should be quoted to show 
on examples how in their present-day usage- despite 
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missed and incorrect explanation tries (in modern 
dictionaries)- the above indicated phonetic 
symbolizations of the terms remain alive. 

Ah!* Shout of astonishment by something 
surprising. 


Ach! Shout of astonishment by something painful. 
Aha! Shout of satisfaction by fulfilled expectations. 
Ae! (ae) Shout of warning. Coachmen use it for 
stopping horses. 


Alahui (aiaui) Shout of sailors and skippers 
(probably a former Viking call). 

Ha! Shout of surprise. 

Ha, ha, ha indicates joyful laughter. 

Hä, há, ha indicates malicious laughter. 

Halali! (h’aiai) hunting call by the kill of a deer 
(allegedly comes from French: ha la lit= ha, there it 
lies). 

Halla!-Halloh!- (aa,ao) call, means something like: 
somebody is there! 

Eh! Shout of amazement. Coachmen use it for 
stopping horses. 

He! Shout for getting attention (similar to 
‘Achtung’- attention). 

He? Question of doubt. 

Hei! Heidi! Heida! Heisa! (ei, eii, eia) shouts of joy. 
I! Shout of emphasis! 

Hi, hi, hi! Indicates the inner, chuckling laughter! 
Je! (ie) , Ach je! Shout of regret. 

Jo! (io) Shout of joy or fear, depending on the 
situation. 

Ju! Juch! Juhe! Juhei! (iu, iuh, iuhe, iuhei) Shouts 
for cheering. 

O, oh! Shout by sudden emotions, pain or similar. 
Oha! Shout for attentiveness or apology. 

O je! (oie) Shout by sudden emotions, regret or 
similar. 

O weh! (oue) Shout of pain. 

Oho! Shout of amazement or wonder. 

Ho, hoho! Answer to the previous. 

Ho ruckh! Shout for stimulation of physical 
abilities. 

Horridoh! (oio) Hunting shout, means something 
like: ‘I am here!’ 

Holdirali (oiai) Hunting shout of joy and triumph. 
Hu, huh! Shout of horror, shudder, and cold. 

Hu hu hu! Shout of crying and sobbing. 

Hui! Shout by sudden, happy excitement. 

Ui! Shout of amazement. 


Uh! Shout of pain, discomfort, regret. 
Uff! Shout for utilizing of abilities. 


From the compilation of these ‘pseudo-words’ 
follows that these shouts stuck unconsciously in the 
folk memory from antique times, but their former 
sanctification was completely forgotten. Today they 
are equally mindlessly used in the language as 
Christian declarations, like at best ‘Jessas, Marand 
Jossef!’,> whose holy meaning got lost and is used 
today only as a shout of horror. 


But we have also perceived that very early on 
besides the doubling of individual consonants and 
the aspirate H, the liquid consonants L and R, and 
later the dental B were used to ensure an easily 
flowing connection of the vowels following after 
one another. Through this almost unconscious 
intrusion of the consonants in those- previously 
holy- pseudo-words the path was forged in a very 
natural way for the progress towards the actual 
word formation. 


In no way should be claimed that from the pseudo- 
words other words were built through acceptance of 
other consonants, but conclusions should be drawn 
from these peculiar formations on the development 
of word formations that was happening in a similar 
way. Those pseudo-words stay restrained in their 
development to real words, because they were holy 
(sacred) formations of sounds, which had a high 
meaning in the pre-christian Arman service and 
were thus for a long time cherished and practiced by 
the people, until their previous sanctity was 
completely forgotten, but they remained 
unconsciously in use until today. 

They were- and still are today- phonetic sacrosanct 
symbols of the divine creation power in a specific 
formulistic sequence, with the previous basic 
purposiveness to cause precisely defined effects. 
We will walk along this path pointed out to us 
through the natural laws of the language itself. 

The diphthong 


Uo 

Is the reversal (metathesis) of the diphthong Ou and 
is thus equal to it, but in written German it doesn’t 
turn to au, like ou does, but to the simple o, like in 


for example Woutan to Wodan, Drouzzinestorf to 
Drosendorf.* 


Except for these diphthongs and umlauts there exist 
double vowels, namely: Aa, Ee, li, Oo, Uu- These 
have the purpose to strongly emphasize the term 
symbolized by the regarded vowel, which follows 
from the regular layout of the magical square, 
Figure 5. For example: eeaaoo, ooaee, esuoo, oouee 
etc, as we have seen previously by the vowel U, 
where in the word order level b the word ‘h’un’ and 
in word order level c ‘h’uun’, which was then 
joined be the Uhu. This threefold progression from 
u zu uu and to uhu is especially representative and 
not isolated, because it can be found also by A as a, 
aa, aha, by E as e, ee, ehe, by I as 1, ii and ihi and by 
O as o, 00, oho, therefore confirmed as a rule. 

These amplifications of individual vowels shows 
the necessity to increase the expressiveness of the 
individual vowels over the borders drawn by the 
three word order levels a, b and c. It was naturally 
made necessary to better characterize individual 
term symbolizations, to bring them out of the frame 
of general labels. 


But other phenomenons arise from the double 


vowels, which can best and completely be described 
on a characteristic example. 
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Endnotes 


' These “justice and laws’ are not to be understood in a judicial 
sense, but as a natural proto-law, the just and lawful 
development in the universe, although metaphorically it can be 
interpreted as judicial. 


2 We have already previously said that: “According to the 
Arman secret teaching (progression law) that, what is up (1, 
crown), is similar to that, what is down (10, kingdom), which 
means one = ten, then with the number ten the next higher 
level is achieved that begins with the number eleven.’ This 
means that with stage nine the physical development is 
achieved and with stage ten the completion- death- occurs. 
That is why no man can ever reach the tenth stage alive, just 
as there cannot be more than nine stages in secret societies 
(Mysteries), because the tenth level can only be gained for 
itself, for all times, but stays immediate for everyone, because 
the mortal can never look (perceive) the deity, because the 
sight of the deity (truth) is possible only to the dying or the 
exceptionally developed wise man, which have found the lost 
“master word” that they cannot disclose to anyone, as it is the 
‘unutterable name of God’, the ‘Mononom’ or 


‘Tetragramaton’, the sacrosanct FE Arehisosur h For this 
reason are all of the term conceptions, which the vowel U 
causes with its connections, transcendental (metaphysical) by 
nature, although they are in our present-day language mostly 
blurred or reduced, in seed, proto- and root words they are still 
symbolically present and visible, what whereon should 
especially be referred to. With the vowel U one enters so to 
speak the “kingdom of the mother’, the ‘great Ur’, the ‘blessed 


original state’, from which the ‘golden trivet’ (trifos X) leads 


through the gate to humanity once again. 


3 A farmership, specific for the Lower Rhein region, which is 
led by a Honne (Hun), who acts as a judge (TN). 


4 I bring here only the explanations from present-day 
dictionaries, because the interpretations from the proto- 
language were already listed, and repetitions just take up 
valuable space. 


5 “Jesus, Maria and Joseph!’ 
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The Jews as State and Nation 


By Guido List 


Published in Ostdeutsche Rundschau (Vienna, 1896), 1-2. 


The distinguished German national monthly 
journal “Das zwanzigste Jahrhundert” published 
in one of its monthly issues an article on 
“Zionism” worthy of reading that prompted me to 
ask: how would Jews pass as a people, a nation, an 
independent state, how would a new kingdom 
Judea be arranged. My interest in this question 
was deepened after I read in the currently often 
mentioned article “The non-German literature of 
the present” an appeal from a provincial to the 
modernists (Berlin, Lüstenoder 1893), the 
following passages (page 42): 

“The present day Jews- the poor rascals! 
We know why!- are born international and are 
from the beginning natural “dedicated enemies” of 
every attempt to place the culture on a national 
base. However, these international nomads had 
once a land and there they were such an 
infamously nationalistic people as rare one has 
been on this planet. And exactly this strict 
protection of their individuality that was over and 
over again renewed by their prophets determined 
their development and greatness. All non-Jews 
were for them from the very beginning and 
without an afterthought goyim; they do not know 
enough expressions to praise themselves as the 
chosen people. It was strict, but beneficial for a 
small people between many enemies. How their 
prophets ranted against the decline of the national 
Jehovah and the nonchalant mixing with pagans! 
And each national-religious uprising was preceded 
by the destruction of foreign idols. This is, 
because the Jewish religion has inseparably grown 
together with the nation’s body, just like 
Mohammedanism; a simple confessional and 
religious contrast between Christianity and 
Judaism does not get to the bottom of the 
segregation moment between us and them. Their 
prophets weren’t just priests; they were religious, 
national, political, cultural educators of the 
people.” 


The passage highlights so intensively that 
the Jews were not as “tolerant” in their own state, 
as they now ask of the foreign states, where they 
now live a parasitic life; this passage inspired me 
so intensely to see exactly how the Jews treated 
the outlanders, the foreigners, the goyim in their 
own state, to be able to draw conclusions about 
their behavior in the possible future Judea, to see 
whether even then in public offices, like for 
example in positions of district physicians, 
professors and similar, the natives (Jews) took up 
only 40 percent and the foreigners (goyim) 60 
percent, to meet the debt of gratitude they own to 
their present host nations. 

The Bible, the “Book of books”, brings in 
Exodus 12, 48 the following strange passage: 
“And when a stranger is willing to dwell among 
you and hold the Passover to Jehovah, all his 
males shall first be circumcised and then let him 
come near and hold it; and he shall be as one of 
those born in the land; but no uncircumcised 
person shall eat thereof. The same should the law 
be for those, born in the land, and for the stranger 
that lives among you.” 

This passage of the Bible becomes 
interesting only after careful attention, as there 
exists a difference between the uncircumcised 
foreigner, the non-Jewish, and the “stranger 
among you”, namely the foreigner that has 
converted to Judaism, the so called naturalized 
Jew. But as could be concluded from this passage, 
the newly accepted Jews were still seen as 
foreigners and were never respected and treated 
the same as true, born Jews, and, despite of the 
ritual consecrations and accepting ceremonies like 
circumeision, baptism and offerings, they still 
weren’t considered to be full Jews, but only 
“strangers that live among you”, “strangers of 
righteousness” or simply proselyte. This can be 
concluded from the Bible itself and dates back to 
the pre-Babylonian time. Those that were 
accepted into Judaism from another religion or 
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nationality weren’t considered true Jews, but still 
ranked higher than before, when they were pagans 
or non-Jews (Akum). It was as if he was born 
completely anew and was completely free from 
his former relations. His children, that were born 
before his conversion to Judaism, were no longer 
his children, his parents were no longer his 
parents, his brothers and sisters no longer his 
relatives; he could even marry them, thus avoiding 
incest, if they converted just like him; even the 
law of succession and other such rights no longer 
applied, they were complete strangers. 

Even though the convert was detached 
from his former relations and even though he 
joined the sacrificial community just as born Jews, 
still he stood at the far end of the range and all 
offices in the military and civil offices, especially 
priesthood and the teaching profession were 
closed to him. He and his children were still 
strangers and the saying goes: “Beware of the 
proselyte until in the tenth generation.” 

Even the marriage laws deferred strongly 
between the true Jews and the proselytes; so that a 
priest could never take a proselyte or a female 
descendant of a proselyte for a wife, but a 
proselyte was permitted to marry a priest’s 
daughter. Only the descendants of proselytes from 
marriages with true Jews were considered true 
Jews. Still, children conceived in concubinage, 
when both parents were true Jews, ranked higher 
than those form mixed marriages. For the purpose 
of such verifications several registers of births 
were kept in the kingdom Judah. Only the 
descendants from mixed marriages, “if they had at 
least one Jewish mother”, were permitted to lower 
offices in public services. 

In their rank the proselytes or “strangers of 
righteousness” stood really low, because lower 
stood only the freed slaves. The first level were 
the Levites or Priests; these were followed by 
Jews or Israelites, namely the “racially pure” 
people; the third level were the “Mamzerim”, the 
racially pure but illegitimately born; then came the 
Gibeonites or Nethinim and after them the 
proselytes; after which followed the Pariah, the 
freed slaves as last. In the schools of the born 
Jews proselytes were not permitted to read or were 
permitted to read last and the overall disdain, or 
better, scorn against these “strangers of 
righteousness” shows in the fact that they were 
considered unable to have the gift of divination. 
From this concisely and clearly arranged 
compilation of rights, which all those enjoyed, 
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who in a political and cultural sense were granted 
acceptance in the Kingdom of the Jews, several 
remarkable facts arise with a obligatory certainty. 
First: that the kingdom of Judea called a really 
strict foreigners law its own, that with a fearful 
diligence the racial purity was preserved and that 
the occurrence of mixed marriages was obstructed 
as much as possible. Second: that the state Judea 
sought with all available resources to make the 
stay of international wanderers and adventurers as 
difficult as possible and to prevent them from 
joining the public services. Third and last: the fact 
emerges with an unquestionable certainty that the 
laws of the old kingdom of Judea are still valid for 
the state, which the international Judaism builds in 
every state of its host nation, and that these laws, 
among which as one of the most important is the 
foreigner law, are the cause, why the Jews have 
not been devoured or assimilated by other nations, 
but still proliferate unmixed and almost racially 
pure as parasites on other nations. 

If the dreams and pursuits of Zionists are 
ever accomplished, then the even now valid laws 
will also be valid in the new kingdom Judea, 
which in a strict manner exclude everything non- 
Jewish from the public and national services. One 
can be completely sure that in the future state of 
Judah there will be no non-Jewish senior, junior or 
other regional physicians; that in the future great 
Hebrew peace army there will be no non-Jewish 
officers and that the central rabbinate von Jeddho 
will not accept a “stranger of righteousness”. 

Are we not allowed to reach conclusions from 
this? 
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The work of Stephen Flowers has always garnered 
interest from those interested in these obscure pre- 
Nazi texts and their connection with Western 
Esotericism. In fact, Flowers went on to systematize 
an entire belief structure which he has labeled 
‘Runa’ and has gone on to establish his own sect 
within the Temple of Set known as the Order of the 
Trapezoid that incorporates some of the esoteric 
elements found in these mystical German writers 
(without their racist implications). Notwithstanding 
this organization, this book provides translations 
from the Schutzstaffel (SS/FF) occult leader- Karl 
Maria Wiligut. 

The title for this book was derived from 
Wiligut’s belief that he was indeed a ‘secret king of 
Germany’ though this idea was never expounded 
upon. This work begins by exploring the typical 
myths associated with Nazi occultism and focuses 


upon how these co-called mythical elements 
initially originated. Flowers and Moynihan cast 
doubts on the overall influence of such noted 
occultists such as Guido von List, Jorg Lanz von 
Liebenfels, and Rudolf von Sebbotendorf on the 
Nazi party. Instead these authors suggest that the 
main elements of occultism that the Third Reich 
employed could not be found in astrology, Satanic 
masses, or breeding master races, but in their 
‘choreographed mass rallies and ceremonies’ 
which utilized certain occult techniques (29). This is 
curious because in the same vein, these authors 
admit that ‘the primary repository for pagan 
sympathies within the government of the Third 
Reich was Heinrich Himmler’s SS organization’ 
(35). It was in the SS that pagan ideologies were 
accepted and inclusion of völkisch beliefs perhaps 
best exemplified through the writings of Karl Maria 
Wiligut (1866 — 1946). 

Wiligut serves as the focus for the next 
section which presents a brief biography tracing his 
birth in 10 December 1866 to his eventual 
enrollment in the Imperial Cadet School at the age 
of fourteen. He went on to fight in World War I 
earning the rank of colonel and retiring in 1919. 
Following this retirement Wiligut advanced in his 
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esoteric studies becoming associated with Lanz’s 
Ordo Novi Templi, Schlarraffia (a quasi-Masonic 
lodge) and the Edda Society. Wiligut became more 
involved in political affairs though he was 
eventually committed into a mental asylum due to 
his “unfamiliar cosmological and religious ideas’ 
(47). 

After his release from the asylum in 1927, 
Wiligut, with assistance from several members from 
the Edda Society was smuggled back into Germany 
under a false identity. He began contributing to the 
journal Hagal several issues of which are translated 
later in this book. Wiligut first met Heinrich 
Himmler at a conference in Detmold, and in 1933 
officially joined the SS (even revealing his time in 
the mental hospital though Himmler kept this a 
secret from fellow members). Wiligut soon 
advanced becoming the head of the Department for 
Pre- and Early History within the Main Office for 
Race and Settlement (Rasse- und 
Siedlungshauptamt) (48). Some of the main projects 
in which he was involved included designing the SS 
‘death head’ ring, the creation of rituals for SS 
ceremonies, and the researching and compilation of 
various esoteric reports. On 3 January, Wiligut 
suffered a stroke and eventually died a few days 
following. 

Wiligut’s writings exhibit a focus on several 
ideas especially theology, history, family tradition, 
and the study of runes; he drew upon List’s belief in 
Armanism which held to an original religion known 
as Irminism or ‘Irmin-Kristianity’ (61). It is curious 
that Wiligut’s meta-history and chronology are said 
to have derived from Blavatsky’s The Secret 
Doctrine volume II and that his ‘esoteric history 
provided by Blavatsky’s Theosophy gave him broad 
outlines of his own Germano-centric version of the 
pre-history of man’ mentioning ‘seven epochs’ 
which the authors note echo the seven ‘root races’ 
of Theosophy (71). This remains the only 
connection that the authors cite between 
Blavatsky’s writings and Wiligut’s works; however, 
Wiligut could have known of these terms through 
his reading of List whose writings were a German 
assimilation of Blavatsky’s racial evolution and 
cosmology. In fact one writer named Herman Wirth 
went so far as to suggest that Wiligut had stolen 
most of his ideas from Guido von List. See Herman 
Wirth, Der Aufgang der Menschheit (Jena: 
Diedrichs, 1928). 
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Next many of Wiligut’s writings were 
quoted including many texts from Hagal and 
several typed and hand-written documents (79, 111) 
one of which was an SS document allegedly read 
and marked by Heinrich Himmler (126, 158). 

One more aspect is worth mentioning in this 
review- ‘Appendix E’. In this addendum an 
interview with former SS-member Gabriele 
Dechend is recounted. In this question-and-answer 
style interview the question is asked if Dechend 
knew anything about the missing manuscript of 
List’s Armanism and Cabala though he regrettably 
responded in the negative. This question is followed 
by a curious anecdote concerning Wiligut’s 
Gotenstock (a carved wooden cane) which is worth 
reading (178-180). 

One of my main critiques of Flowers work is 
that he could stand to place his work within a 
deeper contextualization; however, one could argue 
he has merely let his audience wanting more. If this 
was his intent he certainly succeeded. Overall, this 
book provides a good translation of very difficult 
German texts (due to many of them being written in 
poem form though the authors assure the reader 
they went for more an idiomatic translation than 
they were concerned with maintaining the flow of 
the rhymes). This book remains a well-written work 
that engages more than a few obscure German texts 
in an engaging format. 
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